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tures. These resolve moral judgments and feelings into selfishness, or utility, or sympathy. Conspiring with them in the means, though not in the end aimed at, are those who regard man as incapable of appreciating moral distinctions apart from revealed religion. In opposition to the former of these, I maintain that man has not only a principle which prompts him to seek his own happiness, but one which leads him to approve of the good and to follow it. In opposition to the second, I hold that as revealed truth implies an understanding to which it is addressed (it says, UI speak as unto wise men, judge ye what I say "), so it also presupposes a conscience to which it appeals (Horn. ii. 15), and its object is to enlighten, to quicken, and to rectify both the reason and the conscience. As having to meet these opponents, it will be necessary to lay down some positions as to what the moral faculty cannot do.
1. It is not by 'the decision of the moral power that an action considered in itself is made either virtuous or vicious. The conscience points to a law above itself, which determines what is good and what is evil. It is not the touch that makes the body which it grasps solid, nor is it the eye that creates the colored surface which it simply sees, and just as little does. the conscience make an action good or bad; the morality exists whether the moral sense sees it or not, and the conscience is merely the organ by which the excellence or the depravity is made known to us. And as the eye may be diseased, so may the conscience become perverted. When the eye is diseased, an attempt should be made to rectify it; and when the conscience is blunted or deceived, there should be efforts made to purify its vision. But these attempts, in the one case as in the other, proceed upon the assumed existence of a native power which it is of moment to rec-